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TWO GOLD LAMELLAE FROM THESSALY

The two gold leaves! published below were found in December 1985 during a
salvage excavation conducted three kilometres NE of the village Petréporos (older
name: Palaiogardiki), some eighteen kilometres east of Trikala (ancient Trikka).
The locality had already been identified as being the site of ancient Pelinna or
Pelinnaion of Hestiaiotis. The grave in which the gold leaves were discovered had
been only slightly disturbed when the archaeologist, Mr Ath. Tzafalias? reached it.
Inside a marble sarcophagus there were found the skeleton of a woman. a few
offerings, mostly earthen. and a bronze kados containing the cremated remains of a
child. Upon the lips of the woman a gold danake had been placed, showing a facing

1. The literature on the gold leaves is enormous. G. Zuntz, Persephone. Three Essays on
Religion and Thought in Magna Graecia, Oxford 1971, 275-393, is the starting point of all recent
discussions. On the extremely importan( discovery at Hipponion, not known to Zuntz. see G.
Pugliese Carratelli and G. Foti. Un sepolcro di Hipponion e un nuovo testo orfico. PP 29 (1974)
91-126; M. L. West, Zum neuen Goldplitichen aus Hipponion. ZPE 18 (1975) 229-236; G.
Zuntz, Die Goldlamelle von Hipponion, WS 89 (1976) 129-151; S. G. Cole, New Evidence for the
Mysteries of Dionysos, GRBS 21 (1980) 223-238; M. Guarducci, Nuove riflessioni sulla
laminetta "orfica” di Hipponion, RFIC 113 (1985) 385-397. On the new Thessalian lamellain the
Paul Getty Museum see J. Breslin, 4 Greek Prayer, Pasadena Cal. (not available to us): cf. R.
Merkelbach, ZPE 25 (1977) 276. On the equally important find of the bone plates at Olhia see A.
S. Rusajeva. Orfizm i kult Dionisa v Olvii, ¥DI 143 (1978) 87-104; F. Tinnefeld. ZPE 38 (1980)
67-71; M. L. West. ZPE 45 (1982) 17-29. For a more general recent discussion see especially W.
Burkert, Le laminette auree: da Orfeo a Lampone, in Orfismo in Magna Grecia. Atti de)
quattordicesimo convegno di studi sulla Magna Grecia. Napoli 1975, 87-104; id.. Orphism and
Bacchic Mysteries: New Evidence and Old Problems of Interpretation, Protocol of the 281h
Colloquy of the Center for Hermeneutical Studies in Hellenistic and Modern Culture (ed. W.
Wuellner), Berkeley 1977, id., Craft Versus Sect: The Problem of Orphics and Pythagoreans. in
Jewishand Christian Self-Definition (ed. B. F. Meyer and E. P. Sanders), London 1982, 111, 1-22
and 183-189; A. Henrichs, Changing Dionysiac Identities, op. cit. 111, 137-160 and 213-236; M.
L. West, The Orphic Poems, Oxford 1983; R. Seaford, Immortality, Salvation, and the Elements.
HSCP 90 (1986) 1-26.

2. We should like here to express our warmest thanks to Mr Tzafalias, who kindly allowed
us to publish the gold leaves from the grave he excavated at Petréporos. He also provided us with
useful information about the find and with excellent photographs. For their invaluable assistance
with reference to specific questions we should also like to thank our colleagues J. Akamatis. D.
Jakob, A. Kontoyannis, and M. Tiverios.
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head of Gorgon, similar to a mid-fourth century coin of Skiathos. Another coin, a
bronze one of the early years of the reign of Antigonus Gonatas, was also found
inside the sarcophagus?. On the outside and close to the sarcophagus, two terracotta
statuettes were discovered, one of them representing a maenad, the other too
shattered to enable identification. According to the archaeologists, some of the clay
vases may confidently be dated to the last quarter of the fourth century B.C., while
others to the first quarter of the third or later. It seems that the latter, along with
the Antigonus coin, belong to the second burial, that of the cremated child.

The two lamellae (hereafter distinguished as @ and b) had been placed
symmetrically upon the chest of the deceased lady* They are paper-thin and quite
small, @ measuring 40%31 mm. and b 35%30 mm. What is remarkable and unique,
at least to date, about them is their shape. Unlike the other sixteen ‘Orphic gold
leaves’ (as they are traditionally called) which are known thus far®, these gold foils
are not rectangular but have been cut in the shape of actual cordate leaves, almost
certainly ivy leaves. Foil b is quite wrinkled at the tip and shows two vertical
creases. It must have been folded in antiquity, either deliberately or unintentional-
ly; when found, however, it was open and quite flat, and so was a, which shows but
a few wrinkles at the tip.

Both leaves were inscribed with minute letters by what appears to be the same
hand and contain the same text, although b is less carefully (or rather more
carelessly) written. Being smaller in size and having letters slightly larger than
those in a, b contains a shorter text characterized by internal omissions of letters
and phrases and ending short of where a does. Even in a, however, the text is
neither flawless nor complete, as only a portion of the penultimate verse is
preserved.

As mentioned above, the burial must date from the end of the fourth century
B.C. Such a date accords very well with the style of the writing of the lamellae. The
letters, engraved by a sharply pointed instrument, are of the angular type with some
traces of cursivenessS. Of particular importance for the dating are the lunate sigma,

3. For the gold danake cf. E. Rogers, The Copper Coinage of Thessaly, London 1932, 185,
fig. 327. For the bronze coin cf. SNG, Gréce, coll. Evelpidis, Athénes 11, 1975, no. 1436.

4. The gold leaf of Hipponion was also placed upon the chest of a dead woman; G. Foti, op.
ar. 97, 103,

5. Seven of them are illustrated in G. Zuntz, Persephone, pl. 26-29: they are (in the notation
used by Zuntz) leaves A1-5, B1, and C; leaf B2 is illustrated in N. M. Verdelis, AF 89-90 (1950-
51) 99; B3-5 and 6 in M. Guarducci, Inscr. Cret. I1, 168 and 314; B7-8 in Collection Stathatos,
I11, 256; the Hipponion leaf in G. Pugliese Carratelli, op. cit. 110. We have seen no illustration of
the lamella in the Paul Getty Museum. Only B6 has its bottom side slightly curved.

6. The script is similar to that of the Artemisia papyrus; for a plate see M. Norsa, La
scrittura letteraria greca dal secolo IV a.C. allVIII d.C., Firenze 1939, pl. 1B.
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usually a flat angular hook occasionally taking the shape of a single angle or a
single curve; () (appearing only once, on a), very short and flat, with its left base
line either omitted or merging into the horizontal of the T preceding (an nnex-
pected curve under the opening of omega gines it a peculiar shape); M, the saddle
of which is formed in one stroke and is often placed very low; and Y, which is
formed in two movements, a usually curved top joined to the vertical. Of the
remaining letters A is angular, bold and wide, with a straight horizontal occasio-
nally placed very low (once, in a, joining the foot of the left diagonal with the
middle of the right one); E is wide and square, with the upright and the base often
formed in one movement and the top horizontal occasionally longer than the
bottom; K is formed in three movements; N has the diagonal often placed very low
and the second leg raised; of II the first hasta is taller than the second, while the
horizontal starts a bit lower than the top of the first hasta; @ is a tall vertical
crossed by two horizontals which may or may not join at one or both ends; the
circles of O and ® (the latter formed with a central dot which is occasionally
missing) are formed by two semicircles the ends of which may either not join at all
or intersect each other; B displays a large upper circle, the lower one being either
assimilated into it or simply omitted, giving the letter the appearance of a P oraD.

Largely due to the peculiar shape of the leaves and their tiny size, the layout of
the text is rather orderless. During the process of incising, the etcher must have
held the leaf steady by pressing a fingertip firmly to its sharp end, thus leaving that
area unwritten. He filled first the free area of the leaf by writing in a direction more
or less parallel to its axis (the first and the last lines follow the long curved edges)
and then turned the leaf upwards to fill the unwritten area by incising transversally.
The lines of the text are often crooked, while individual letters are dissimilar in size
and their ductus changes irrationally.

The text cannot be assigned to any of the groups defined by Zuntz, although its
contents are more akin to those of group A: mention is made of rebirth, perhaps in
god-form; the deity addressed is Persephone; reference is made to deliverance from
an unspecified bond; the pupoc-formula appears, although in startling variations.
It is worth noting that of the other two lamellae found in Thessaly, the one from
Pharsala (B2 Zuntz) belongs to the lengthier version of group B, while the one in
the Paul Getty Museum is almost identical with the shorter version of the same
group attested from Cretan gold leaves (B3-8 Zuntz). One more, still unpublished,
discovered in Pherae by Mr Paul Chrysostomou, presents, to our knowledge, no
resemblance whatsoever to any of the leaves known thus far. On the other hand,
the explicit Bacchic associations of the new leaves (which obviously justify the ivy-
shape of the lamellae)” will no doubt revive the fruitful debate which the

7. A. Henrichs, op. cit. 157. M. .. West, ZPE 18 (1975) 230-232, suggests that Hipp. 1
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publication of the Hipponion foil opened; that foil, the earliest and most important
representative of group B, mentions wiotat xai Baxyot as recipients of the divine
bliss in a hlessed community. Thus the new Thessalian text appears to link groups A
and B and allows us to rename the ‘Orphic’ lamellae ‘Bacchic’, though Orphic and
Bacchic funerary habits were equated at least since Herodotus (2.81).

a

viv EBavee | xal viv &y|évou, tpicdAf|ie, Eupatt T@de. |
eimely Dep'c’epdv|at ¢’ 81t B<oc>ytoe adtde | Eruce.
Tof}lpoc | elc yar(a) EBopec.
af|da elc y<d>ha #bopec. |
(%)ptoc ele yora Emec<lec>. |
oivov Eyete e5|d3<a>tpovariuy|

~1 O OV W=

wdm()pévlet ¢’ Omd | yiv Té|hea de<lc>almep 8A|BLot dA|Rot.

3 yar(a): yoad 5 (x)pdc: yproc 7 xdm(t)péver xamupever

b
1 viv E0ave<lc>> | xal viv &|yévou, Tpicdr|Pre, dpatt | <tdO>de.
2 <e>imeiv Qepleepd<var ¢ > dtt Ba<>yole adtoc Ehuce.|
3 Tabpoc ei<lc> yaha EBop<le>c.
4
5

xptoe eic yoA<lo>> | Emece<lc>.
olvov E|yete eddou|wov|Tip|uy

al=bi

Although grammatically sound and giving perfect sense, the verse is unmetri-
cal. The difficulty is apparently caused by the presence of TpicéABied, which seems
to have replaced a shorter word of one long syllable or two short ones. Such a word

might have been, e.g., uaxop. The phraseology of some cognate gold leaves suggests

Mvapocivae t63¢ EPION, B1.12 Jvne té8¢.[, and A5.3 Mvnuocivre t63¢ 8épov originate from
an archetypal Mvrpoctwne t68e Opiov = ‘this is the leaf of Mnem.” (On the religious and mantic
use of Opix see M. Tiverios, Mia ‘kpioic 16w dniwy 10D {wypdpov o Sviéa, Athens 1985, 49
ff., where reference is made also to the ivy leaf with the name of Sisyphos written on it, shown in a
vase-painting by the Sisyphos painter on a crater in Munich, Museum antiker Kleinkunst no.
3268.) See, however, M. Guarducci, RFIC 113 (1985) 386 ff., who prefers &pyov.

8. Otherwise fully satisfactory. since the adjective was regularly used for the blessed dead;
e.g. Soph. fr. 837; 8Bioc in this sense is quite common. See N. J. Richardson, The Homeric
Hymn 1o Demeter, Oxford 1974, on lines 480-482, and, generally, C. de Heer, Mdxap, codaiucwv,
GApos, cowync. Amsterdam 1969.
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that it might have been feéc: A1.8 8ALre xat poaxapieté, Oede §” e dvri Bpototo;
A4 4 Bede yévou EE avbpamou; ef. AD.4 Sla yey@co®. The juxtaposition, however,
of viv EBavec xal viv éyévou points to a belief in a profound unity of death and
lifel?, and &yévou should not be taken in our text as a copula; Oede, if it is the
displaced word, should be considered predicate substantive (as, e.g., in Empedocles
fr. 146.3 DK #vBev dvafiacrolct Oeat). The defunct has not ‘become a god’ but has
rather ‘been born as (in the form of) a god’. In any case, whatever the original
reading of the verse at this point, the meaning is rather clear: death for the initiate
does not mean complete annihilation but a change, via (re)birth, into another
condition!!.

a2=b2

eineiv: The same infinitive of command, but introducing direct speech, occurs
also in B1.6 and B2.8; cf. efrov (imperative) in Hipp. 10.

Depcegpdvar: She obviously acts as the yBoviwv Baciieta and hers is the final
decision about the lot of the deceased; cf. Pindar fr. 133 Sn. In A1-3, 5 the soul
addresses its remarks to other deities as well (Eukles, Eubouleus and ‘the other
immortal gods’), but Persephone’s supreme authority and absolute preeminence is
obvious throughout (cf. A1.7, A2.6, A3.6, A4.6). Cf. also below, note on &iuce.

Baxyroc: The word is mutilated in both leaves but the reading and restoration
appear certain. Baytoc in b was perhaps intended to represent Bayytoc (cf. Hipp.
16 Bayyot and see Mayser-Schmoll, 186, for the process xy -+ yx -, especially in
forms of Baxy-). Dionysus (the son of Zeus and Persephone according to the
Orphic theogony, cf. Kern, OF 58, 153, 303) makes at last his incontestable
appearance on a gold lamella after the way had been prepared by the Baxyot of the
Hipponion plate.

adtée: Cf. Pl. Phd. 67a €mc 6 Hede adtdc amohden Audc.

9. Cf. Ps..Pyth. Carm. aur. 67-71 Young: &\’ eipyov Bpwtév &v elmopev &v te
KabBappoic | v e Abeer duyfic, xpivev xod ppdleu Exacta| Hvioyov yvauny ctheuc xalimephey
dptetny, | Fv 87 dmoreidac cdpa Ec aibép’ EredBepov Eante | Eccear dBdvatoc Bede dufpotoc,
adxéte Bvntée.

10. Cf. the words of Pindar on the initiate in the Eleusinian mysteries (fr. 137 Sn.) §ABoc
Betic 18y xelv’ ele’ Hmd ¥Bév™" ofde piv Blou Teheutdy, | 0ldev 8t Srécdotov dpydv. Cf. also the
legend Bioc Bdvaroc Bloc on one of the bone plates found at Olbia (and eip¥vn wérepoc, diibera
{e08oc on another): see West, The Orphic Poems, 17-19 and pl. 1.

11. If the original reading was 8edc, the unmetrical adaptation perhaps aimed at mitigating
the notion of outright deification. (Pindar, fr. 129 + 131a, most probahly (Wilamowitz, Pindaros,
499) distinguishes between the road to Heaven, taken by Heracles, and that which leads to the
edcefiv yopoc.) If wdxap, the adaptor may have attempted to form a text applicable to dead
persons of both sexes, as the compound tpiwcéABroc is regularly an adjective of two endings.
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Ehuce: ‘Released’, “delivered’, apparently through the proper sacrifices and
rites. Cf. Pl. R. 364e-365a meibovrec (sc. aylpron xal pavrete) o pdvov dtwrac
dMA& xat Téhete, ¢ dpa Alceic Te wal xabapuol dSumpdrov Si Bucidv wal
woadtdic ndovidv elet pdv Ert Ldcw, elel 8¢ xal tereuticacty, &c &) TeheTdc
xohobery, af Tév Exel (= &v "Awdov) xaxdv drolbovciv Hudc, i Bcavrac 8t Setva
mepipévet (cf. Phd. 82d Aicer e xal xaboppédt and Schol. on Ar. Ra. 1032). The
original cathartic nature of Dionysiac ritual has been observed by many!2 Dionysus
is one of the Actot Beot and is called Adcroc, Abcetoc, Avcede and Avatoc (which
may simply mean “deliverer from curse or sin’ (LS]9), although other interpreta-
tions as well have been proposed since antiquity), and his teletai were called
woctout3, In the Rhapsodic Theogony ascribed to Orpheus it is said of Dionysus
(Kern, OF 232 = "Olympiodorus’ B a’, p. 87 Norvin): dvBpwmwol 8¢ tehnéecac
ExatéuBac | méudovety maenew &v Gpate dupétrcy | Bpyta T Exteréeovct Abcrv
npoyévey dfepictov | padpevor cb 8t toicty Eywv xpdroc, obe x” E0éanucba, |
Abccic Bx te mévwv yohemwdv xal dmeipovoc oletpov, which, according to the
commentator, is why Dionysus is called Avcebe, for 6 Aibvucoc Mcedx &ctiv
aftioc. Cf. Plut. Mor. 27, p. 68d tét Avaiot Abovrt T6 Tév ‘Sucgdpwv cyotviov
peprpvay’, xatd Ilivdapov (fr. 248 Sn.). The ultimate result of such a release is
apparently the liberation (Aicic) of the soul from the bonds of the body; cf. Kern,
OF 229 (= Proclus on Pl. Ti. 42c-d) w&cav 3¢ v Juyiyv elc v eddaipova
mepLdyouca Loiy &md THc mepl Th yévecw Thdvne, e xal ol ap’ TOpepel Tt
Awovicwt xai T Kdpnr tehodpevor tuyelv elfyovrar wixhov v’ &v Affor xal
gvartvedcat xaxérrroc’; OF 230 (Simplicius on Arist. Cael. 284a14) év3ebjvar 8¢
0o 100 1o %t dEiav mdcwy &popilovroe Snutovpyol Oeob &v T tHic elpapuévne
Te xal yevécewe Tpoy i, obmep dddvartov dmadhayfvar xatd tov "Opgéa uh tode
Beode éxeivouc (= Dionysus and Persephone?) ihewcdyevoy ‘olc Enérabey’ 6 Zede
wouhou T dAARHEaL wal dvadSEar xaxdtyroc’ Tae dvbpwmivac Juyde. Cf. A1.5
xOxrou & EEéntav Bapunevléoe dpyaréoto (with Zuntz, Persephone, 320-322)
and Plato’s contention in Phd. 67a-d that the ultimate xaBapctc is the Adcte »atl
ywetepoe Yuyte drd copatoc. No doubt the deceased lady on whose chest the two
gold leaves had been placed aimed at convincing Persephone that she had
undergone the proper Bacchic rites which secured the required and wished for
Adete and that thus Aedvpévy, xaBapd éx xabapdv in the words of A1-3 and the
much later A5, has obtained the right to a place among the other 8)\Brot (cf. line 7).

12. Cf.. e.g.. E. R. Dodds, The Greeks and the Irrational, 76 ff.
13. Phot. Lex. = Suid. » 867 Adler (ASctot teretal af Atovdcou etc.), cf. Hes. A 1440. See
also Pind. fr. 131a on the pious dead: §X\ftoL 3" &ravrec alcat Auctndvwy tererdv. Cf. Dodds, op.

cit. 279 n. 19; Héfer, ‘Lysius’ in Roscher’s Lexikon 2.2, 2212; Kruse, ‘Lysios’, RE 14.1, 41-42.
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a3-5=b3-4

Three totally unexpected and quite amazing variations of the formula #pupoc
gc yoaA(x) Emetov or Enetec found in A1.9 and A4.4, variations which complicate
rather than solve things!*. The triple repetition of the formula (the omission of the
second variation in b is probably due to homoioteleuton) perhaps echoes ritual
utterings during some kind of service. All variations (including the &ptpoc one) are
cast in the same metrical form, two cretics, but the hiatus after aia rules out the
possibility of having proper verses. The text is apparently prose, whether rhythmic
or not!s. The interchange of &netec and €0opec leaves no doubt but that the animals
‘rush to’ and not fall into’ the milk; that much is clear now —though what they
will do after they have reached it is not as obvious. The picture of a soul rushing,
like a new-born kid, to suck the milk of bliss is rather felicitous after the idea
expressed in the words viv &0avec ual viv €yévouls, but what are we to make with
taipoc and xptéc? Bulls and rams do not rush to milk —it is not their idea of bliss.
Are the new formulas hyperbolic and grotesque variations of an original &pupoc-
phrase? In such a case, do they allude to the conduct of the defunct who, in his
mature age and after his symbolic rebirth, behaves like a new-born animal? Or
should we rather posit the possibility that deification involves a mystic union with a
theriomorphic god, Dionysus in particular? Based on the Hesychius gloss "Epuwpoc:
6 Awdvucoc and a few subsidiary pieces of evidence, scholars have attempted to
approach the &pipoc-formula from such a direction!”. The new talpoc-formula may
be thought of as supporting this view, since the appearance of Dionysus in bull
form was a main element in the god’s cult'®. In any case, it should be pointed out
that in A1 the phrase €pipoc éc ydA’ &metov occurs immediately after the phrase
Bedc 8’ Ecme dvti Bpotoio, and in A4 we encounter again the two ideas closely
connected: Oedc Eyévou EE dvlipamou épupoc éc yaAa Emetec. Similarly, the three
formulas in the new leaves must be related to the introductory statement viv €0avec
xal vOv &yévou, especially if the word following éyévou was Oede, as we suggested
above. But what are we to make of the xptéc-formula? To our knowledge, there is

no evidence suggesting that Dionysus ever arreared in a ram form.

14. For a summary of the older views, together with a new suggestion, see Zuntz, Persepho-
ne, 323-3217.

15. See Zuntz, op. cit. 340-343, and cf. Richardson, The Homeric Hymn to Demeter, 27
n. 1.

16. Cf. also A1.7 Secmoivae 8° O xdhmov Eduv yBoviac Bacireioac; see Zuntz, op. cit. 319.

17. See Zuntz, op. cit. 323 f.

18. E.g., PMG 871 Page £M0etv flpw Awbwoce [...] &&ie tabpe, &&e Tabpe; most of the
evidence is collected in L. R. Farnell, The Cults of the Greek States, 5 (1909), 284 f. n. 34.
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In a4 awpa is clear, hence not off or 8idar (dative), though the latter could
have easily been the original reading. For the idea cf. A1.6-7 {peptol 8 éméfay
CTEQAVOU TToCt xapTraAipotct!d,

a6=b5

Apparently a mutilated hexameter, only the beginning of which can be
distinguished with certainty. oivov &€yetc comes as a surprise after so much milk, but
it is not out of place in a text connected with death and Bacchus. It may refer to the
funeral libations offered to the deceased; or to the wine that the initiate had had
during her lifetime as a participant in the Dionysiac mysteries; or to the wine she
expects to enjoy in afterlife, for a komos and a state of eternal intoxication were
rewards promised to an ‘Orphic’ as well as to a ‘Dionysiac’ initiate: cf. Pl. R. 363c,
Plut. Luc. 44.2, Ar. Ra. 85, fr. 504.8, Pherecr. fr. 108 K.

What follows oivov &yetc may be an accusative eddaipova qualifying a noun
which originally stood either before or after it; or, more likely, a vocative e08atpov
(cf. TptcéABie in line 1)20.

atipy (@) and Tiepy (b) are quite problematical. If « belongs to ed8aipove, or
to another word, Tu(p)v may stand for Twwav or Tudv, words proper in the
context; if atyr(p)v is one word, then perhaps it stands for &tyov, qualifying ofvov
(with a violation of Hermann’s bridge). If so, &ripoc olvoc here may mean wine
‘without payment’, ‘free of charge’ (cf. Od. 16.431) or ‘cheap’ (cf. Xen. Vect.
4.10). Cheapness (and hence abundance) of goods in Hades was proverbial; cf. Call.
fr. 191.1-2, Pher. fr. 81 K., Photius 6BoArol yipatpa &v "Atdov, and new Photius
gmta Tol oforol yinatpor émi tHc &v "Awdov épnpiac?y; of. Hell. Ep. 1192 (=Call.
Ep. 13.6) with the note of Gow and Page. Given its mutilated state, however, it is
not quite obvious whether the verse states what the soul expects to find in afterlife
(isn’t this what the following verse contains?) or what it already has. Is there,
perhaps, a tacit comparison between the &tyroc oivoc which the soul has already
received (as a wine offering during the funeral rite?) and the tékea (next verse)

expected in the future? But ati(p)v may not be connected at all with ofvov.

a’

A difficult verse, the precise meaning and interpretation of which is not

19. «fda is used, though in a different context, in B1.8.

20. For the adjective cf. Ar. fr. 504.11, Eur. fr. 65.17 Aust., al., and see C. de Heer, op. cit.
(note 8). '

21. Chr. Theodoridis, ZPE 67 (1987) 5 ff. For épnuioc read, perhaps, edterelac, edwvixc,
or edfmviuc.
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certain. At the beginning we read xamvpeveic which, we suggest, stands for
wdmyrévet ¢ (rather than for xdmopévet ¢’ the Thessalian etcher may have been
influenced by the local &rd = &rd, but dropévw does not appear to be classical and
we do not see how it could be relevant in the context). For pévew or émtpéve of.
Heracl. fr. 74 M. (27 DK) dvBpwmoug pével drobavévrac deca odx EAmovral 008
Soxéovcy; Eur. Supp. 623-5 tic mot’ alca, tic dpa méTpoc| Emywéver Tov dhxtpov|
Tdcde yéc dpyovra; Pl R. 361d otoc éxdrepoy Bloc émpévet; ef. 365a pn Bcavrac
8¢ Sewa mepiéver (cf. 614a and Soph. Ant. 1296).

What follows is more difficult palaeographically. After a clear Y there follows
what appears to be a I' or Il (if we assume that its second hasta coincides with the
first hasta of the N above it); inside the N there appears a small cavity, which we
take to be a minute O. We suggest 076 v#yv, which makes good sense in the context.
Alternatively, an infinitive depending on x&nipuévet ¢’ may be hidden under these
letters, but if so we cannot disinter it.

Térea delc>amep BABrot &Ahot is palaeographically certain. Téhea may refer
to ‘goals’ or ‘prizes’, literally or metaphorically, as often in Pindar (N. 7.55 ff., O.
10.67, P. 9118, I 1.27, 4.32) and Bacchylides (5.45, 10.6). Or it may mean
‘offices’, “dignities’, ‘honours’ (as in Pi. N. 11.9, Aesch. Th. 1025, Soph. 4j. 1352,
Ph. 385, Ant. 67, Thuc. 5.47.9, Schwyzer, DGE, 409.3, etc.). On the honours in
store for the ebcefeic and the pepunpévor in Hades see E. Rhode, Psyche, Freiburg
i.B. 21898, I, 310 ff. They will be wapedpot to the rulers of the Underworld (Pi. O.
2.76, Eur. Alc. 746, Isocr. 9.15; cf. Ar. Ra. 163, 775) or they will enjoy the
mwpoedpior (Diog. Laert. 6.39). In the golden leaves they are promised either a
godlike status (A1.8, A4.4) or a kinglike one among the other heroes (B1.11 xadi
tét’ et d[Ahotct wed’ | porecety dvaket[c]). Alternatively, Téhea may refer to
a consecration rite which will take place in Hades. In the Hipponion leaf, when the
soul supplicates the guardians of the spring to be allowed to drink water from the
lake of Mnemosyne, it is assured xol 8% ot Eheolcty Omd yBoviwt Bactrdyt (line 13),
usually rendered ‘and they feel pity for you by order of the infernal king’. Of the
many emendations proposed in order to make sense of this clumsy verse, M. L.
West’s (ZPE 18, 1975, 233) is, in our view, preferable: xai 8% tot teréouct ¢’
vroyfovimt Pactretat, ‘and they will consecrate you to the infernal queen’?. The
emendation may be improved if we (a) write xal 87 7ol (demonstrative pronoun),
and (b) retain dmoyBoviwt BactAf, for the lord of the Underworld, whatever name
may be attached to him (Persephone has not yet appeared in the B group of the gold
leaves). The consecration is effected by the drinking of the water running forth
from the lake of Mnemosyne: xal {87 Tol} ccouct mety Tée Mvapocivae &r[6]

22. Cf. Pi. 1 1.68 Juyav “Atdar terémv.
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Auvac (line 14). If this is so, then the TéAza in store for the soul may perhaps refer
to such a consecration to the infernal god(s). Depending on the meaning we attach
to the word téhea, the missing verb of which éABtot &Akot is the subject may have
been Zyouct (from &yetc in line 6?), or Tehobvrar or érehécOycav. Finally, one
should not altogether discard the possibility that the sense was completed in
another verse, which the scribe had no room to incise.

Another line of approach would be to read xdmipéverc or xamiueveic H7od yijy,
though it is difficult to see how this could be construed as a blissful state, unless it
be a promise that the soul will remain underground and will not be subjected again
to rebirth in another mortal body. This is possible, especially in view of Auce in
line 2, but it would necessitate reading teAé(c)oc or Teré(c)ac’ dmep SABiot &Adot,
‘having performed the rites which the other ABwot had performed’.
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